SAUTRANTIKAS
have no works available. Though Santaraksita, the author of
Tattvasangraha, and his commentator, Kamalasila, call themselves
Sautrantikas, they are really Vijnanavadins, and we shall treat
their views in the next chapter. That they call themselves
Sautrantikas shows that there was a time when hybrid schools
between the Hinayana and the Mahayana were formed, like the
Sautrantika-Yogacara, the Sautrantika-Madhj-amika, etc,1 We
do not get detailed accounts and treatises of these schools except
that of Santaraksita and Kamalasila.
The Sautrantikas, according to both Dipavamsa and Vasuniitra,
originated out of the Sarvastivadins. In fact, the Sautrantikas
are Sarvastivadins in that they hold that everything exists. Yet
the theories of the Sarvastivadins are identified with those of the
Vaibhasikas, while those of the Sautrantikas are treated sepa-
rately. The latter maintain, unlike the other Sarvastivadins, that
the existence of the objects of perception is inferred, not directly
perceived. That is, in epistemology they accept the representative
theory of perception, while the Vaibhasikas accept the presen-
tative theory. As regards Nirvana also, the Sautrantikas differed
from the Vaibhasikas. They held that it was unreal, that it
was not an entity or existent, though they maintained that the
world was real and existed. But for the other Sarvastivadins, both
the world and Nirvana existed and were real The name Sautrantikas
is derived from Sutranta. While the Vaibhasikas based their
views on Vibhasas or commentaries, the Sautrantikas based theirs
on the Sutras themselves.
Just as Locke, in the history of European philosophy, served
as a stepping-stone from direct realism to Berkeleyan idealism,
the Sautrantikas, in the history of Buddhism, formed a transition
from the realism of the Hinayana to the idealism of the Yogacara.
And the transition is but natural. For if the existence of
an object is always to be inferred from the idea, how can we
obtain the vydpti or the major premise which guarantees that
there is an object behind every idea? Unless the major premise
that every idea has an object behind it is obtained beforehand,
we cannot conclude the existence of an object from an idea. But
the major premise can be obtained only when we directly perceive
the idea, the object and their relation. But on the Sautrantika
position, direct perception of the object is in principle impossible.
1 For short accounts of these hybrid schools, see-Bu-ston: History of Buddhism,
2 Parts, English translation by Obenniller.
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